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the arrival of cultural nationalisms that would eventually burst asunder the inter-
national medium of discourse that had been based upon Latin and Greek. In the face
of such developments, some educators could begin to argue that the exclusive study of
Latin and Greek was no longer necessary in order to be able to absorb the classical
heritage. It could be acquired through the vernacular. The reply, of course, was that
the vernacular could never take the place of the real thing; only the classics could
properly discipline the mind. But this was not the main argument that won the day in
the heat of the religious Reformation.
Reformation: From Humanista to Pietas Litterata
The second R that permeated Western education from the early sixteenth century
onward was the use of education as an instrument of religious ideology. It was, of
course, nothing new that education had been a prime formative factor in the building
of Christendom both in the East and the West (as we saw in Chapters 4 and 5). What
was new was that education became a weapon for the warring creeds within Chris-
tianity itself. Religious sectarianism was imbedded in Western education from the
elementary schools to the universities. When the sectarian creeds were at their most
virulent, the schools became pawns in the struggles.
Yet, education in the Reformation was not simply a weapon in ideological
combat. It in turn injected a leaven of scholarship into the religious debates that gave
them peculiar relevance to the Renaissance. The linkage between scholarship and the
Christian religion was fashioned in a way that made education a potent force in
religion comparable to faith and ritual. E. Harris Harbison of Princeton has stressed
this emergence of "scholarship as a Christian calling" in the following terms:
The Protestant Reformation began in a scholar's insight into the meaning
of Scripture. It was to a large extent a learned movement, a thing of professors
and students, a scholar's revolution. . . . The Catholic response to the challenge,
particularly in the Council of Trent, partook of the same nature. The prestige
and influence of Christian scholars probably never stood higher in all of Western
history than during the two generations which embraced the lifetimes of
Erasmus, Luther, and Calvin. In no other period is there anything quite like the
zest for learning, the respect for scholarship, the confidence in what scholarship
might accomplish-and the revolution it did accomplish—of the age of the
Reformation.20
It was not only that the classics were needed as intellectual armament by
Protestant scholars in order to combat successfully the Catholic theologians by
studying the real sources of Christianity in their original languages, Greek, Hebrew,
and Latin. At the same time, the Protestants argued that vernacular translations of the
Bible were necessary if the common people were to be able to read the Bible for
themselves. In such circumstances, the Reformation served to entrench the classics in
the secondary education for at least another three centuries, but at the same time
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